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there is the "sahakaryapeksha' for the cause.  Or there fe
the 'sahakarya apekshaa* only for the effect because it is
only the 'karana samgri constituted by the cooperating-
factors that produce the effect.   This sahakarin is neces-
sarily involved in the emergence of the effect. The same
account holds good of our view also, where the cause is
not momentary, but an unchanging entity.

From one ^agnisvalakshana'we have fire on the ground^,
sfnoke above it, ashes below, and the knowledge of the fire
for the individual. Here the 'kashthadi sahakara' is found
for the fire. One 'agnikshana' gives rise to another 'agni-
kshana'. When moisture is the sahakarin, there is found
smoke. Ashes arise from the 'indhana sahakara' (coopera-
tion of fire-wood), and the sense contact being the Sahara-
rin, there arises the 'svavishayajnana9. Thus the difference
in the sahakarins involved by the 'desabheda', makes one
entity give rise to many effects. Thus, when 'kala bheda'
brings about a difference in the sahakarins, we have diffe-
rent effects emerging from the cause.

Hence, even though there is the non "difference between
the object and 'ahamsamvedana' from an empirical and re-
lative standpoint we have to construe facts as they a^'e, as
they appear. Our apprehension shows that the object is
different from the'advitiy a samvedana'. This object is a
'sthayin' (abiding) and it has 'artha kriya samarthya' (prga-
mafic potency). Thus there is a great difference between
our view and that of the Buddhists-

The ahamkarta (subject) cognises the object as having
the same form ; and even though it is a sthayin, it is "artha
kriyakari\ Thus simply because we admit the immediacy